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B nauvane BBOIHOM CTaThH K PyOpHKe, IIPEACTaBICHHON B JAHHOM BBIITyCKE JKYp-
HaJia, X0Tes Obl COrNIaCUTHCS ¢ MHEHHUEM OJTHOTO U3 aBTOPOB IMPE/ICTABICHHOM 371eCh
cratbu U. JIBopkuna (HepycaauM) o TOM, 9TO B COBPEMEHHOM (rtocopuu eBpeiickas
¢duocodus BbICTYIIAET KaK €e BakHasl cCocTaBHas yacTb. ONupasch Ha pabOThI UCCIEO0-
Barelnei eBpeickoil gputocodekoit Mpiciy, Takux kak Gutman, Eigus, Bergman, Roten-
streich, Schweid u apyrux, /IBOpkuH mpeanaraer niath KpUTEPHEB, KOTOPBIE, IO €ro
MHEHHIO, TTO3BOJISIT BBIICIIUTh COBPEMEHHYIO €Bpeiickyto ¢uinocoduio u3 odimiero
NEepeYHs UIKOJ U HAMPaBJICHHH COBPEMEHHON (HIIOCODUH.

Kak u Besikast mmpokast kiaccudukarys, npencTaBieHHas B cratee M. JIBopkuHa,
KJ1accH(UKaIMs MMEeT Kak CBOM JIOCTOMHCTBA, TaK U CBOM HepocTaTku. K nocTomHCTBaM,
KOHEYHO, CJIElyeT OTHECTH CaMO CTPEMIICHHE TOBOPUTbh O COBPEMEHHOM €BPEHCKON
¢rnocohun Kak o IeTOCTHOM JIEMEHTE COBPEMEHHOM 001IeCTBEHHOM MbICH. YTO ke
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KacaeTcsl ee HeI0CTaTKOB, TO OHM MOTYT OBITh IIOKa3aHbl Ha MPUMEpPE JIPYyToil cTaThbH
pyOpuku, nocesieHHol ¢punocodun Cumonsl Beitnb. ABrop cratbu B. Mopran (Kap-
o), 3HaKOMsI KpaTKo ¢ 6rorpaduei MpICIUTENs], OCTaHABIMBACTCA Ha JABYX IEpUO-
Jlax TBOpuYecTBa Beilib, KOTOpBhIE CBUIETENBCTBYIOT O MMOCTOSSHHOM MTOMCKE HAYYHON
KOHIICTIIIMY, JIy4Ille BCETO OOBSICHSIONICH NPHUYMHBI HECTIPABEUTUBOCTEH (IIPEXKIIE BCErO
9KOHOMHYECKOTO XapaKTepa) B )KU3HHU YeJIOBEKa M OOIECTBA M ONpPEeIIoneld KOH-
KpeTHBIE yTH ee npeobpa3oBanus. U ecnu nepBbiid nepuoa nesTenbHOCTH CHMOHBI
Beiinb, cornacHo marepuanam B. Moprana (nipesxzae Bcero ee JeKiuu 1o ¢rocodun),
MOYXHO Ha3BaTh COLUAIBHO-TIOJIUTHYECKUM, KOT/Ia PHOPUTETHBIMU OKa3bIBAIOTCS Ma-
TEpUAITU3M U TOJIMTHYECKUA ¥ COLMAIbHBIA aKTUBU3M, TO BTOPOIl HOCUT OYEBHIHBIC
YepThl OBOPOTA K PEIMTHO3HBIM MpoOJieMaM U MpoOJieMaM POJIM PEJIUTHU B JKU3HU
YeNoBeKa.

Ecnu nmonbITathes B 1ENOM OXapaKkTepH30BaTh (HUIOCOPCKYIO MOZUILIUIO ITOTO
0€3yCIOBHO MHTEPECHOTO ¥ OPUTMHAIILHOTO (DPAHITy3CKOTO M €BPEHCKOTO MBICIHTEIIS,
TO 3Ta XapaKTePUCTUKA, HA MOU B3TIIA, MOXKET ObITh IepejaHa IMPU MOMOIIH TPeX
CIIOB — TIOCTOSIHHAsI HEYJIOBJIETBOPEHHOCTh M TPOTHBOPEYMBOCTH. HeynoBneTBopeH-
HOCTh B OOPETEHHOI MO3UIUHN U MPOTHBOPEYHUBBIMH MOMBITKAMHU 3Ty HEYIOBJIETBO-
PEHHOCTH YAOBJIETBOPUTH B HOBBIX TIOMCKaX U CMEHE 0OPETEHHOHN MO3UIIHH.

JIBe npyrue cTaTbil pyOpHKH MOCBSILCHBI aHATU3Y TBOPUECTBA T1aBbl MapOYyPreKoit
MIKOJIbI HeokaHTHaHCTBa ['epmana Korena, mpudemM riiaBHbIM, 00BEAMHSIONIIM 00€
CTaTb MOMEHTOM, HECMOTPSI Ha pa3JIuie MOAHATHIX B HUX MPOOJIeM, SIBISETCS TO, YTO
UX 00CYXJICHUE 3aTParkBaeT CyIIECTBO PEIMTHO3HO-(QUIOCOPCKOM MO3UIMN HEMELIKOTO
U €BPEICKOT0 MBICITUTEIIS.

Pabora 3. Cokynep (MockBa) paccMaTpuBaeT mpodiaeMy J00poJeTeNneid B pesu-
ruo3Ho-¢punocopekux npousseaeHusx I'. Korena. Cnegyer TOIbKO 3aMETUTh, YTO
NpeIMETHBIN pa3roBop 0 A00poaeTesix MapOyprekuii ¢puinocod HauMHAET ropaso
paHbllle, 2 UMEHHO TIPH IMOCTPOSHUH CBOEH ATHKH, B YACTHOCTH B OCHOBHOM 3THUECKOM
tpyae “Ethik des reinen Willens” (OTtuke unctoit Bonmu). 31ech OH ONpeaesnseT 100po-
JIETENL KaK CPEACTBO JUIsi MOCTOSHCTBA HPABCTBEHHOTO MOCTYMKA', KaK yKa3arelb
HATPABJICHUS HPABCTBEHHOTO JBMKEHMS JyXa UeIOBeKa’,

MapOyprckuit punocod paznuyaet MEXITy T0O0pOAETENIMUA MEPBOTO MOPSIKA,
KOTOpBIE HAIIPABJIEHbI HA BCEOOIee U UMEIOT MIPEUMYIIECTBEHHO HUHTEIUIEKTYaIbHO-
YyBCTBEHHYIO OKpPAacKy, U JJOOPOIETENIIMU BTOPOTO MOPS/IKA, HAMPABICHHBIX HA OTHO-
CUTENLHOE U MMEIOIIMX MPEUMYIIECTBEHHO BOJIEBBIE YyBCTBEHHbIE Havata’. B orens-
Hoctu Koren oOcyxnaeT cienyromue BUIbl JoopoaeTeneil: uctuauocts (Wahrhaftig-
keit), ckpomuocTs (Bescheidenheit), mysxectBo (Tapferkeit), Beprocts (Treue), cnipa-
Be/uyuBOCTh (Gerechtigkeit) u rymanmsm (Humanitit).

Ha moit B3rsz, ynaduHoe pe3tome 1o ipoOHbIX pa3MbliuieHnit Korena no nosoay
NpUBEACHHBIX 10o0poaereselt nmpuBoauT PopieHiep: HCTUHHOCTh €CTh COOCTBEHHAs

' Cohen H. Ethik des reinen Willens. 2. Aufl. Berlin, 1907. S. 473.
2 Ibid. S. 476.
3 Ibid. C. 486—488.
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n00poJieTeNb HayKH; CKPOMHOCTb SIBJISIETCS CKPOMHOCTBIO KPUTHKH, Pa3yMHOCTH, J1€J10-
BUTOCTH, MUpPA U HAIPABJICHA MPOTHUB BCAKOW TEMHOTHI, IIOBUHMU3MA U HEHABHCTH;
MY’KECTBO 03HAYAET HE MPOCTO CUITY, TEJIECHY CTOMKOCTb, HO U MPHUJIEKHOCTD KYJIb-
TYypHO# paboThl, 0COOCHHO MOJIMTUYECKON, H HAIPaBlieHA B CBOIO OYepe/b MPOTHB
CBEpXYEI0BEYECTBA, TOCHOACKON MOpaiH, (haJIbIIMBOTO PHIIAPCTBA; BEPHOCTh MMILIHU-
[UPYET MOCTOSTHCTBO COOCTBEHHOT'O COBEPIICHCTBOBAHUS, MIPOSBIISIET ce0sl B Ipyx0e,
LEJOMYAPUH, ITU3ALMU PEIIUTUH, ONPABABIBACTCS B MPEAAHHOCTH CEMbE, HAPOLY,
rOCy/IapCTBY; crenu(prIecKyIo JOOpOJAeTeNb MpaBa U Tocy1apcTBa 00pa3yeT CrpaBea-
JIMBOCTh, KOTOPAsi HE MOXET OBITh OTMEHEHa JTF00OBBIO; CIIPABEUIUBOCTh YTy OIseTcs
M0 Mepe TOT0, KaK YeIOBEK YYUTCS OOXOJUTHCS C IPYTUM YEIOBEKOM B COOTBETCTBUHU
CO CBOMMH COOCTBEHHBIMHU OLIEHKaMH J10 MOCJIeHEN JOOpOIeTen T'YMaHHOCTH WIH
4EeII0BEYHOCTH, 00Pa3yIoNIEH CMBICIIOBOE SIPO BCEX OCTAIBHBIX ",

Oco0oe 3HaueHre TYMaHHOCTH COCTOHT M B TOM, YTO OHa, SIBJISISICh «100pOJIETENbIO
YeJIOBEUECKOI0 YyBCTBA, KAK 3CTETUYECKOTO YYyBCTBa», CIIOCOOCTBYET MEpPEXory
«OT HPAaBCTBEHHOI'0 YIpaXKHEHUs! 100pojieTesnell K CBOOOAHOMY TBOPYECTBY U yIpayKHe-
HUIO MCKYCCTBA» U TAKMM 00Pa30M BBICTYIIAET MOCTHKOM MESKITY STHKOM M SCTETHKOM".

B 3akimrouenue pasroBopa o xapakrepe yueHus ['epmana Korena o noopoaerensx
XoTel1 Obl IPUBECTH PACCY’KIECHHUS aBTOPUTETHOTO UCCIIEOBATENS STUKH MapOyprcKoro
neokanTtuanna I1. 1IIMuaa, KOTOpBIHA B ONHOM M3 CBOMX cTaTeii’ ykasbIBaeT Ha (akT
MHTepeca K TeMe J00po/eTeleil B COBPEMEHHOH aMepUKaHCKON MOpaIbHOH (uocoduu.
ABTOp CTaThy NOJaraer, YT0 KOreHOBCKasl TEOpHsl 10OPOJIETENH BIIOJIHE COBPEMEHHA
U aKTyaJlbHa B CBETE 3TOT0 MHTepeca. B yacTHOCTH, OH yKa3bIBaeT Ha (pyHIaMEHTaIbHBIN
Tpya A. MakunTaiipa «Ilocne nobpoaerenu: Uccnenosanue Teopun mopanm» (Muanana,
1981) u npuUBOAUT LETYIO0 KOTOPTY aBTOPOB, KOTOPBIE KPUTUKYIOT KAHTOBCKYIO 3THKY,
OCHOBAHHYIO Ha JKECTKUX IPUHIMIAX. B MPOTUBOBEC KAHTOBCKON ITHKE KaTeropuye-
CKOT'O UMIIEpaTHBa OHHM Pa3BUBAIOT TaK HA3bIBAEMYIO CIIa0YI0 TEOPHIO 3THUKH, TO €CTh
9THKY, B CBOUX IPUHIIMIAX 3aBUCUMYIO OT UCTOPUYECKOIO U COLUAIIBHOTO KOHTEKCTA.
Otuka Korena, o MHEHHUIO aBTOpa CTaThH, IBITAETCS COBMECTUTHh 00a 3TUX Hadyaja,
TO ecTh Ao0aBuTh Kanta ApucroreneM, 100aBUTh MPUHLIMUIIBI TOOPOACTEISIMH, U TAKUM
00pa3oM 3aIUTHUTH «CIa0BIH a0COMOTH3M NMPUHIUIIOBY. «[IpUHIKIIBI U 10OpOaeTETH
CBsI3aHBI JpYT ¢ Apyrom, — otmeuaeT lImug, — nockonbky 0e3 npuHIMIOB A00poe-
TEJIW HEe UMEIOT LieNH, a 6e3 no0poaeTeneil MPUHIUITBEI He UMEIOT 3HAYEeHUS B COLIU-
anpHOM Mupe»’. Ho B 1eoM, 3aKiIiodyaeT McclenoBarenb, KoreH ocraercs Ha yHH-
BEPCAJINCTCKUX HAaYyaJlaX, HA KAHTOBCKUX HaydajlaX ATHKH YEJI0BEYECTBA.

Yro kacaercsa cratbu J. 'amba (TypuH), TO, Kak s yke OTMETHJ, podiema,
KOTOPYIO OH B HEH paccMaTpHBaeT, HAMPSMYIO CBS3aHA C PETUTHO3HO-(puocodckoit
nosunueii I'. Korena, a uMeHHO ¢ 1poGsieMoii B3auMOJICUCTBUS 3CTETUKU U (Hiiocopuu
penuruu B puinocodcekoit cucreme MapOyprcKoro HeokaHTHaHIA. J[ByMs IEHTpaJIbHBIMU

* Vorlinder K. Geschichte der Philosophie. Bd. 3. Leipzig, 1927. S. 161—162.

> Cohen H. S. 636.

6 Schmid P. Hermann Cohen’s Theory of virtue / Hermann Cohen’s Critical Idealism. P. 231—259.
7 Tbid. S. 249.

EDITORIAL NOTE 393



benos B.H. Becmnux PYJ[H. Cepus: PUTOCOPUA. 2019. T. 23. Ne 4. C. 391—397

MOHATUSMHU, KOTOPBIE MOTYT JIy4Ille BCETO MPOJAEMOHCTPUPOBATH CIIENU(PHUKY ITOTO
B3aUMO/ICHCTBUSL, SIBISIFOTCS TIOHSTHS WHAWBUIyyMa U TI00BU. MTanbsHckuil nccneno-
BaTellb B CBOCH CTaThe CIeNall aKIIEHT Ha MPOSCHEHNUHU XapaKTepa MOHATHS «UHIABUI»
B ocTeTuke U ¢punocodpun penuruu Korena, mo3roMmy KpaTko OCTaHOBIIOCH HAa U3Me-
HEHUU B MMOHMMaHUHM MapOyprckuMm ¢Guiaocodom Jro0BH NpHU MEpexo]e OT dCTEeTHUe-
CKUX MOCTPOCHUHN K PEITUTHO3HO-PHIOCOPCKUM.

B scrernke Koren Benet peus o m00BH Kak JH00BU K MPUPOJIE YETOBEKA U K Yello-
BeKy Mpupobl. [1oscHss 3HaYeHne JTIOOBH KaK YHCTOTO 3CTETHYECKOTO YyBCTBA JIJIS
HCKYCCTBA, OH ITOJYEPKUBALT, UTO, 3aPOKIAACH KaK CyObEeKTUBHBIN a(eKT XyT10KHUKA
WM TICHUTEITS], B TIPOM3BEICHUH HCKYCCTBA OHA MPHOOPETAEeT YHUBEPCATIHLHOE 3HAYCHHE.
[TosToMy, Kak 3aMeudaeT OJAMH U3 aBTOPUTETHEHIINX HMCCIeI0BaTeNeil KOTeHOBCKOM
¢unocodum, uranbsHckuil yuensiii A. [loma, cormacHo Koreny «acrernyeckast 1000Bb
HE MOXKET OBbITh CBE/IEHA HH K HATYpaTUCTUUECKOMY 3HAYEHUIO OMOJIOTMYECKOM JIFOOBH,
HU K 9TUYECKOMY 3HAYEHHIO MOPAIBbHOM JIIOOBH: 6€3yCIIOBHO, OHA MOJIPa3yMeBaeT 3TH
JIBa 3HAYEHHS KaK CBOU YCJIOBHS, HO OHA BBIXOHT 32 UX MPEJEIbl, IPECTABISS ce0s
KaK HOBYIO M 0CO0Yy10 (hopMy 4yBCTBA, CIOCOOHOTO NMPOU3BOAUTH COOCTBEHHOE COJIEp-
KaHue»®.

I'e cKycCcTBO IEHCTBUTENBHO KU3HEHHO, TaM U B0o30ykaaercs, no Koreny, sta
1000Bb K 4yenoBeky. Ee 3HaueHue, 0 ero MHEHHUIO, COCTOUT B TOM, YTO OHA BO3BBI-
[IaeT MOHATHE YeJloBeKa. YeToBeK B HCKYCCTBE €CTh «YEJIOBEK, CIIOCOOHBIA BO BCEX
CBOMX JIeJlaX, KaK BBICIIETrO MOPsKa, TaK U OOBIYHBIX, OTKPBIBATh TOJIBKO €€, JIF0OOBb,
KOTOpasi €CTh YyBCTBO HUCKYCCTBa» . UEIOBEK BBICTYIIAET, TAKAM 0Opa3oM, «IIEPBOHA-
YaJbHOW MOJIEIIBIO» UCKYCCTBA, a JTIO0O0BH K YEJIOBEKY — «IIEPBOHAYAILHBIM 1YBCTBOM
CO3/IaHHs KCKYCCTBA M HACIIAXICHUEM HCKyCCTBOM» .

Penurnosnas xe no00Bb, coriacHo Mapoyprckomy ¢unocody, He UICHTUYHA
C pOJIOBO# JIFOOOBBIO, C IPOCOM U, CIIEAOBATEIBHO, C ICTETUYECKOI1 JIF000BbI0. B pemnn-
THH, 110 €T0 MHEHHIO, JIIOOOBb J0JIKHA OBITh MPOSICHEHA B CBOEM TPOSIKOM TPOSIBJICHUU:
Kak J11000Bb bora, mo6oBb k bory u, HakoHel, KaKk J000Bb YeJIOBEKa K YEJIOBEKY.
U 3necey Koren momuepkuBaer, mMpexiae BCETro, COMUAIBHBIN XapakTep Takoil Jro0BH,
KOTOPBIN KaK pa3 U CTAHOBHUTCSA OOBEIMHSIONIUM OCHOBAHHWEM TaKOW TPOSKOCTH B €€
nposieienun. @unocod numier «JIr060Bb k bory, kotopas coorBercTByeT J1t00BH bora,
JIOJKHA MMETh CBOIO OCHOBY B COLIMANBHOM JIFOOBH K CO-4enoBeKy»''. Takum 06pazoM,
€CJIM ACTEeTHUYECKas JIIDOOBh K YEJIOBEKY OTHOCUTCS K MHAMBUIYYMY KakK K THITY,
YeJIOBEK JJIsl 3TOTO BUJIA JTIFOOBH SIBIISIETCS JIUIIb «MAaTEPHATIOM», PEITUTHO3HAs JII000Bb
K YEJIOBEKY BO3HHMKAET B UEJOBEKE KaK WHAMBHUJIE, SIBISSCH MPOOOPA30M €ro HpaBCT-
BEHHOCTH.

8 Poma A. The Portrait in Hermann Cohen’s Aesthetics / Hermann Cohen’s Critical Idealism.
P. 286.

° Cohen H. Cohen H. Asthetik des reinen Gefiihls // Cohen H. Werke. Bd. 8, 9. 3. Aufl. Hildes-
heim, 1982. S. 177.

19 Tbid. S. 188.

""" Cohen H. Religion der Vernunft aus der Quellen des Judentums. 2. Aufl. Kéln, 1959. S. 186.
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In the beginning of this introductory article I would like to agree with an opinion
of one of the authors — I. Dvorkin (Jerusalem) — about the fact that modern Jewish
philosophy is an important part of the modern philosophy on the whole. Based on the work
of researchers of Jewish philosophical thought, such as Gutman, Eigus, Bergman, Roten-
streich, Schweid and others, Dvorkin offers five criteria that, in his opinion, will distin-
guish modern Jewish philosophy from the general list of schools and areas of modern
philosophy.

Like any broad classification, the one presented in the article by 1. Dvorkin has its
advantages and disadvantages. The advantages, of course, include the urge to talk about
modern Jewish philosophy as an integral element of modern social thought. As for its
disadvantages, they can be illustrated by another article on the philosophy of Simone
Weil. The author of the article, V. Morgan (Cardiff), briefly introducing the biography
of the philosopher, highlights two periods of Weil's work, which indicate a constant
search for a scientific concept that best explains the causes of injustices (primarily
of an economic nature) in the life of a person and society and determines specific ways
to transform it. While the first period of Simone Weil’s activity, according to the mate-
rials of V. Morgan (mainly her lectures on philosophy), can be called socio-political,
when materialism and political and social activism are in priority, the second one turns
to religious problems and problems of the role of religion in life.

If we try to characterize the philosophical position of this unconditionally interest-
ing and original French and Jewish thinker, then this characteristic, in my opinion, can
be conveyed with the help of three words — constant dissatisfaction and inconsistency.
Dissatisfaction in the acquired position and contradictory attempts to satisfy this dis-
satisfaction by searching and changing the acquired position.

The other two articles of the heading are devoted to the analysis of the works
of the head of the Marburg school of neo-Kantianism Hermann Cohen, and the main
thing that unites both articles, despite the difference in the problems raised in them, is that
their discussion concerns the essence of the religious-philosophical position of the
German and Jewish thinker.

The work of Z. Sokuler (Moscow) considers the problem of virtues in the religious
and philosophical works of H. Cohen. It should be noted that the Marburg philoso-
pher begins a substantive conversation about virtues much earlier, specifically while
constructing his ethics in the main ethical work “Ethik des reinen Willens” (Ethics of
Free Will). There he defines virtue as a mean for the constancy of a moral act'?, as an
indicator of the direction of the moral movement of the spirit of a man".

The Marburg philosopher distinguishes virtues of the first order, which are directed
towards the universal and mainly have an intellectual-sensual character, and virtues
of the second order, directed toward the relativity and having mainly volitional sensory

2 Cohen H. Ethik des reinen Willens. 2. Aufl. Berlin, 1907. S. 473.
B Ibid. S. 476.
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principles'®. Separately, Cohen discusses the following types of virtues: truthfulness
(Wahrhaftigkeit), modesty (Bescheidenheit), courage (Tapferkeit), loyalty (Treue),
justice (Gerechtigkeit) and humanism (Humanitét).

In my opinion, Vorlidnder gives a successful summary of Cohen’s detailed thoughts
about the virtues: truthfulness is a virtue of science; modesty is the modesty of criticism,
rationality, peace and is directed against all darkness, chauvinism and hatred; courage
means not just strength or physical power, but also the diligence of cultural work, espe-
cially political work, and is directed against superhumanity, oppressive morality, false
knighthood; loyalty implicates the constancy of one's own improvement, manifests
itself in friendship, chastity, and the ethization of religion; it justifies itself in devotion
to the family, people, and state; the specific virtue of law and the state is formed by
justice, which cannot be canceled by love; justice deepens as a person learns to deal
with another person in accordance with his own assessments to the last virtue that is
humaneness or humanism, which forms the meaningful core of every other virtue'.

The significance of humaneness lies in the fact that, being a “virtue of human
feeling as an aesthetic feeling”, it contributes to the transition “from a moral exercise
of virtues to free creativity and exercise of art” and thus acts as a bridge between ethics
and aesthetics'®.

In conclusion of the discussion of the nature of Hermann Cohen’s teachings
on virtues, I would like to give the reasoning of the authoritative ethics researcher
of the Marburg neo-Kantian P. Schmid, who in one of his articles'’ points that there is
interest in the topic of virtues in modern American moral philosophy. The author
of the article believes that the Cohenian theory of virtue is quite modern and relevant
to this philosophy. In particular, he points to the fundamental work of A. MaclIntyre,
“After Virtue: An Investigation of the Theory of Morality” (Indiana, 1981), and cites
an entire cohort of authors who criticize Kantian ethics based on rigid principles. In con-
trast to the Kantian ethics of the categorical imperative, they develop the so-called weak
theory of ethics, which depends on the historical and social context. Cohen’s ethics,
according to the author of the article, is trying to combine both of these principles,
adding Kant to Aristotle, adding principles to virtues, and thus defend “weak absolutism
of principles”. “Principles and virtues are interconnected”, says Schmid, ““since without
principles virtues have no purpose, and without virtues principles do not matter
in the social world”'®. But in general, the researcher concludes, Cohen remains on a uni-
versalistic basis, on the Kantian principles of human ethics.

As for the article by E. Gamba (Turin), the problem that id considered in it directly
related to the religious-philosophical position of H. Cohen, mainly the problem of the in-
teraction of aesthetics and philosophy of religion in the philosophical system of the Mar-
burg Neo-Kantian. The two central concepts that can best demonstrate the specificity

4 Tbid. C. 486—488.

15 Vorlinder K. Geschichte der Philosophie. Bd. 3. Leipzig, 1927. S. 161—162.

16 Cohen H. S. 636.

7 Schmid P. Hermann Cohen’s Theory of virtue // Hermann Cohen’s Critical Idealism. P. 231—259.
¥ Ibid. S. 249.
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of this interaction are the concepts of individual and love. The Italian researcher in his
article focused on clarifying the nature of the concept of the individual in Cohen’s
aesthetics and philosophy of religion. I would like to highlight the change in the under-
standing of love by the Marburg philosopher in the transition from aesthetic to religious-
philosophical constructions.

In aesthetics, Cohen speaks of love as love for human nature and for nature’s
human. Explaining the meaning of love as a pure aesthetic feeling for art, he emphasizes
that, arising as a subjective affect of an artist or connoisseur, it acquires universal sig-
nificance in a work of art. Therefore, as one of the most respected researchers of Co-
henian philosophy — Italian scientist A. Poma — observes, according to Cohen,
“aesthetic love cannot be reduced to either the naturalistic meaning of biological love
or the ethical meaning of moral love: it certainly implies these two meanings as its own
conditions, but it goes beyond them, presenting itself as a new and special form of feeling
capable of producing its own content™"’.

This love of man appears where art is really truthful, according to Cohen. In his
opinion, its meaning is that it exalts the concept of man. Man in art is “a man who is
capable in all his deeds, both of a higher order and ordinary, of discovering love, which
is a sense of art”®. Thus, man acts as the “initial model” of art, and love for man
as the “initial feeling of creating art and enjoying art”?'.

Religious love, according to the Marburg philosopher, is not identical to tribal love
or to Eros and, therefore, to aesthetic love. In his opinion, religious love should be clari-
fied in its triple manifestation: as the love of God, the love for God and, finally, as the
love between people. And here Cohen emphasizes the social character of this love, which
becomes the unifying foundation of such a tripleness in its manifestation. The philoso-
pher writes: “Love for God, which corresponds to the love of God, must have its basis
in social love for co-human™, Thus, if aesthetic love for a person refers to the individual
as a type, a person for this kind of love is only “material”, religious love for a person
arises in a person as an individual, being a prototype of his morality.
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